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 God calls us in different ways. Some people will say they actually hear God speak. I 

would argue that most of us hear God’s call through what we hear or see or feel from sources 

like the news or something in our community. In turn, we respond. 

 How do we know, though, if our response truly reflects God’s desires or our own? 

 One of the groups who invaded the Capitol on January 6 was Christian nationalists. Let’s 

be clear that we must not equate all evangelical Christians with Christian nationalists. The latter 

sits on the extreme radically conservative fringe. They fuse a particular form of Christianity with 

an idealized perception of American life. Sociologists Andrew Whitehead and Samuel Perry 

noted that Christian nationalists believe that America’s founding principles are sacred. They 

fiercely defend the Second Amendment, patriotism, and the flag. They also instinctually seek to 

preserve boundaries, including racial and ethnic boundaries. They have an aggrieved sense that 

the country belongs to them and not to others, such as Mexican immigrants or Muslims.
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 They heard a call to respond to the election which they understood was stolen through 

fraudulent means. They went to right a wrong. 

 Here’s a different call. Montgomery, Alabama, December 1955. Rosa Parks refused to 

move from her seat on a city bus and was arrested. The Montgomery clergy called the new pastor 

the Rev. Dr. Martin Luther King, Jr to lead the bus boycott, which lasted for 13 months. 

 Dr. King and others were arrested on a 1921 law which prohibited conspiracies to 

interfere with lawful businesses. Dr. King endured many subsequent arrests. In his Letter from 

Birmingham City Jail he addressed just and unjust laws. 

An unjust law is a human law that is not rooted in eternal law and natural law. Any 

law that uplifts human personality is just. Any law that degrades human personality 
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is unjust. All segregation statutes are unjust because segregation distorts the soul and 

damages the personality. It gives the segregator a false sense of superiority and the 

segregated a false sense of inferiority. Segregation, to use the terminology of the 

Jewish philosopher Martin Buber, substitutes an "I it" relationship for an "I thou" 

relationship and ends up relegating persons to the status of things. Hence segregation 

is not only politically, economically and sociologically unsound, it is morally wrong 

and sinful.
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 We cannot overlook that Dr. King broke laws when he responded to God’s call. Christian 

nationalists broke the law when they responded to God’s call. Nevertheless, Dr. King was right, 

Christian nationalists were wrong. When we hear God’s call, how do we know that our response 

conforms to God’s peace and justice? 

 Christopher Morse, a theologian, devised ten tests to ascertain whether a call is faithful or 

not. He called them Tests of Doctrinal Faithfulness 

 

Tests of Doctrinal 
Faithfulness

From: Not Every Spirit A Dogmatics of Christian Beliefs

Christopher Morse
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Continuity 
with 
Apostolic 
Tradition

• The call is “traditioned” 
(paradosis, as in handing over)

• It can be apostolic, gospel-
giving, or Judas-like, a 
betrayal of the gospel

• Apostolic is to have freedom 
in Christ

 

 

Traditioned in Greek, paradosis, means handing over. In scripture there are two types of 

paradosis: gospel-giving or Judas-like. The latter is imprisonment, oppression. The former is 

freedom in Christ. Morse often reminded us that God “loves us into freedom.” 

 

Congruence 
with 
Scripture

• Scripture conveys the true witness 
of God

• The text has both explicit and 
implicit meanings

• Three contexts must be taken into 
account

• Original context – how the text 
came into existence

• Canonical context – how it 
relates to other texts within the 
Bible and how it is read and 
received in the community of 
worship

• Current cultural context – how 
is the text presently heard

 

 

 



Consistency 
with 
Worship

• Are the teachings consistent 
with worship

 

 

 Liturgy is the heart of worship. Liturgy comes from the Greek word, liturgia, or the work 

of the people. Essentially, is the call consistent with the values of the gathered community? 

 

Catholicity
• The call is consistent with 

Christian identity. Is it 
identifiably Christian?

 

 

 



Consonance 
with 
Experience

• Conscious or unconsciously 
influenced?

• Distinctively human self-awareness 
or more broadly other than human

• Environmental interaction or 
human intentionality

• Physically sensed (sight, sound, 
etc) or intuitively sensed such as 
perception and apprehension

• Subjective irrespective of social 
context or contextual to factors 
such as race or sexuality

• Universal among all Christians

 

 

 

Conformity 
with 
Conscience

• “Refusal to believe that what is 
of God’s Spirit ever violates the 
integrity of the human spirit”

 

 

 

Consequence
• God is not impartial. God favors 

the rights of those for whom it is 
denied.

 



 

 

Cruciality
• The call is pertinent and matters 

most in the immediate situation

• Is this the right time for God?

 

 

 

Coherence

• Internal – Self-consistency of the 
community’s doctrines with 
each other

• External – The many knowledge 
claims made in faith relate to 
the current knowledge claims in 
other disciplines

 

 

 



Comprehensiveness
• Takes in the broadest possible 

range of data

 

 

 We judge the call as faithful when it meets these ten tests.  

 As Dr. King noted in Letter from Birmingham City Jail there are situations when 

opposing a law is faithful. The call heard by Christian nationalists to invade the Capitol and stop 

the count was not faithful. 

 A call is not faithful when it seeks to cause physical harm, destroy property, or 

discriminate against people due to their physical ability, race, religion, or sexuality. It is not 

faithful when overwhelming evidence does not support the rationale for action.  

 Christian nationalism is an outward manifestation of fear. Fear that an idealized way of 

life is disappearing due to immigration. Fear that exclusive white male authority is shared with 

women and people of color. Fear that their theology is under attack. Thus, someone who 

promises or works to preserve their dominance becomes their messianic figure. Furthermore, in 

their religious righteousness, people who are not like them are the anti-Christ and must be 

destroyed. 

 Christian nationalism did not begin four years ago. It has long history in the United 

States. Researching this past week, I found a reference to Christian nationalism as a seed to the 

Spanish-American War. Furthermore, Christian nationalism will not vanish after January 21. 

 Christian nationalism is antithetical to the gospel. Though deeply rooted in America, we 

must deny it the oxygen it needs to thrive. Our theology shapes our nation, not our nation shapes 

our theology. We need to be more than against racism; we need to be anti-racists and be vigilant 

about privilege, whether it is white privilege or economic/social privilege. We must always strive 

to strengthen and lift up the common good. We must continue the work of Jesus, which Dr. King 

did much to advance, and now carried on by Rev. William Barber and the Poor People’s 

Campaign, Black Lives Matter, and activists and movements striving to make clear that we 



cannot have a world in which fear defines and organizes our lives because a world defined and 

organized by fear is death, the tradition of Judas. True life comes from the apostolic tradition, 

which defines and organizes the world by love. A world defined and organized by love is life-

giving and moves us closer to the kingdom of God. 

 Let us not fall into despair for what we’ve seen in the past week and a half. Let us also 

not be complacent and turn a deaf ear to God’s call. Each of us has a responsibility to deny 

oxygen to Christian nationalists. We will not extinguish their extremism without our own 

extremism. As King wrote later in the letter, 

“…was not Jesus an extremist for love: "Love your enemies, bless them that curse 

you, do good to them that hate you, and pray for them which despitefully use you, 

and persecute you." Was not Amos an extremist for justice: "Let justice roll down 

like waters and righteousness like an ever flowing stream." Was not Paul an 

extremist for the Christian gospel: "I bear in my body the marks of the Lord Jesus." 

Was not Martin Luther an extremist: "Here I stand; I cannot do otherwise, so help 

me God." And John Bunyan: "I will stay in jail to the end of my days before I 

make a butchery of my conscience." And Abraham Lincoln: "This nation cannot 

survive half slave and half free." And Thomas Jefferson: "We hold these truths to 

be self evident, that all men are created equal . . ." So the question is not whether 

we will be extremists, but what kind of extremists we will be. Will we be 

extremists for hate or for love? Will we be extremists for the preservation of 

injustice or for the extension of justice? In that dramatic scene on Calvary's hill 

three men were crucified. We must never forget that all three were crucified for the 

same crime--the crime of extremism. Two were extremists for immorality, and 

thus fell below their environment. The other, Jesus Christ, was an extremist for 

love, truth and goodness, and thereby rose above his environment.
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 We have been called. Are we listening? 
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